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A LETTER TO A FRIEND, 
On what is commonly denominated the “ Fall of 
Adam,” in which all his posterity is supposed to 
have caught the disorder, called “original sin.” 
By George Thacher, late Justice of the Supreme 

Judicial Court of Massachusetts. 

(Concluded from page 75.) 

The ridiculous notion of original sin, as taught in 
schools of orthodoxy, lays at the foundation of al- 
most all religious systems in the world; and hence 
the necessity of forming correct ideas of man, as he 
came from the hand of his Creator, that a reforma- 
tion in doctrine may take place. The real powers, 
faculties, capacities, and susceptibilities of man, are 
the only true foundations for theologians, as well as 
philosophers, on which to build their systems. But 
if these be assumed without sufficient data, or on 
false principles, whatever be the system of religion 
or philosophy reared thereon, it will be no better 
than a pernicious superstition or a fanatical dream. 

As the orthodox teachers and authors contend 
learnedly, that it is indispensably necessary for 
Adam and his posterity to be miraculously changed 
by the Spirit of the Triune God, as their unknown 
Deity is denominated, and that in a manner an- 
swering to what they call the New Birth or regene- 
ration, before they are able to doa single act, or 
couceive thoughts acceptable to God, I have con- 
sidered it expedient to enter into a pretty full ex- 
amination of the material facts and actions of 
Adam’s life, as they are recorded in the first chap- 
ters of Genesis; such as his creation, the design 
of his existence, his being placed in the garden, 
the circumstances of his leaving it, his going out 
or entering into the world, as we call it; with 
observations on the manner of God’s dealing with 
him and his wife after they transgressed; and I 
must declare it as the clear result of the examina- 
tion,in my mind, that there is not the least evi- 
dence in the whole history to make even credible, 
what is commonly called the fall of man ; and con- 
Sequently, the whole doctrine of original sin falls 
to the ground ; and it seems to me also to follow 
clearly, that the orthodox notion of regeneration or 
the new birth, is altogether without foundation. 
This solemn declaration of my full conviction, in 
relation to this important subject, is not made hasti- 
ly. [have carefully and patiently examined all the 
bearings and tendencies of the doctrine I oppose, 
and as age and infirmity admonish me of my own 
dissolution, it is my desire to express my mind free- 
ly and candidly, that you, my dear sir, and others, 
if they should read thjs letter, may be better pre- 
pared to read the Scriptures understandingly, and re- 
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truth, and not from the annotations, glosses, notes, 
or creeds of selfish and erring men. I cannot but 
lament the extreme misfortune of those credulous, 
unsuspecting professors of religion, who look with 
reverence to the self-created Doctors of moderp 
orthodoxy, as it is called, for the doctrines of re- 
velation, without once examining the divine record, 
to see for themselves whether these things are so; 
or whether a-iditions, diminutions and alterations are 
made to the Scriptures, as may suit the convenience, 
interest, or popularity of those renowned Scribes, 
whose lives are cast in high as well as pleasant 
places, and who are as much governed by selfish 
motives as those are who venerate them. However 
harsh this language may sound to you, I am not 
conscious of having any other object in view, than 
to express incontrovertible truth, in a forcible man- 
ner. 

When I took up my pen, it was my intention to 
have taken particular notice of several passages in 
Mr. Ballow’s Lecture Sermon ; but having written 
at such a length, I can now only observe, that I have 
read it several times with great pleasure, and wish 
to recommend it to you and every impartial inquirer, 
of every denomination of Christians; and I have no 
doubt, if they will suffer themselves to receive ideas 
according to the natural effect of words and lan- 
guage on the mind, they will be convinced of the 
correctness of one and the justness of the other. 
His description of the state to which enthusiasts 
work themselves or others, when passing through 
the New Birth, is most forcibly illustrated by com- 
paring it to that state of feeling which produces the 
dreadful shrieks of one falling from a precipice. I 
have been present at scenes like these; and have 
noticed the progress as well as process, by which 
the feelings have brought the person to the very 
point of despair. I have seen a large black man, too 
illiterate to read his text or the hymn that was sung, 
elevate himself to a considerable height above his 
audience, and after repeating many common place 
phrases of religious threats and punishments to the 
unregenerate and impenitent sinners, extend his 
arms to make the form of a cross, and with a solemn, 
rising voice, exclaim “ Hell ! Hell! Hell !” for some 
moments, till almost the whole of his hearers turabled 
down, and rolling on the floor, ealling out in the 
most agonizing accents, “ Mercy ! Mercy! Mercy !” 
Some looked on this scene asthe immediate effect 
of the power of the Hely Spirit miraculously dis- 
playing itself in the act of conversion, others, speak- 
ing of it with other instances of a like kind, about 
the same time, considered it a great and signal re- 
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vival of religion in that neighbourhood. But, for 
myself, I saw nothing that appeared like the fruit 
of good seed sown in good ground. 

No remedy toa spreading, contagious disease, was 
ever more needed, than such compositions as this 
Lecture Sermon is, at this time, when we have such 
frequent accounts of wonderful conversions in ob- 
scure towns and among people not much informed. 
Unless this fanaticism is met with a rational, firm, 
independent explanation of Revealed Revelation, 
there is great danger that many of the evils of the 
dark ages, and of popery of more modern times will 
be acted over again. 

The mode proposed in the sermon of making a 
correct comparison between the lives of these af- 
Srighted regenerates, with those whom they, in deri- 
sion, call the people of this world, the mere moralisis, 
isthe only true test, whereby it can be known which 
of the two classes is most submissive to the laws 
of that kingdom which is not of this world. By 
their works, as moral and accountable agents, and 
not by their strong feelings at a prayer-mecting, or 
evening lecture, or a holy conference, can a ration- 
al judgment be pronounced on the religion of the 
heart. There is certainly a considerable apparent 
resemblance between many of the orthodox divines 
of the present day, and the Scribes and Pharisees 
who filled Moses’ seat in the days of Jesus. The 
Jews never plumed themselves more on being con- 
sidered the chosen people of Jehovah, than do those 
who have worked themselves into a belief that they 
have been made the subject of God’s special and 
saving grace in the act of regeneration; and by 
their new birth have passed from their natural and 
sinful state, to a state of holiness, where they can 
sin no more. They are as unwilling to be seen as- 
sociating, in any religious act, with those they look 
upon as in an unconverted state, as were the Phari- 
sees of touching things deemed unholy and pol- 
luted by the laws of Moses. After examining the 
grounds of their exclusive pretensions, as Mr. Bal- 
lou says, what is the real difference between the 
miraculous new-birth people and the tolerably good, 
sober, and morally honest folks, who are not sensible 
of this mighty change? Are they more honest? 
less given to over-reach in bargains than others? 
Do they practise the moral, social, and humane du- 
ties more punctually ? I am of opinion that the real 
goodness of a man’s heart can better be ascertained 
by his conduct in society towards his fellow crea- 
tures, than from his prayers, praises, and mere acts 
of devotion, as they suppose, to please God ; having 
no reference to man. Mr. Ballou has very well il- 
lustrated the correct ideas of Regeneration, by re- 
ferring to certain great changes in the religious and 
political worlds; such as the Reformation: the 
change from Episcopacy to the different denomina- 
tions of dissenters: from the habitual attachment 
to Monarchical and arbitrary Governments to the 
love of the different kinds of free ones. These, if 
sincere, and from the heart, are all conversions; 
and in one sense may be called Regenerations. It 
is in the memory bf the present generation, that not 
long since nothing was more common than to talk 





of the regeneration of France, of England, and 
most other old, and as miany thought, corrupt Go- 
vernments. The language is forcible, and conveys 
very clear ideas ; yet nothing miraculous is ever in. 
tended; and I see no reason for miraculous agency 
in the regeneration and conversion of any number 
of individuals whose lives have been immoral and 
wicked, provided due moral meang of information 
are made use of for that purpose. 

Our author justly observes that this new birth can 
be brought about by human means and agency, in 
the ordinary course of providence, as I understand 
him, and so all men may be born again, if they will, 
on the adoption of proper means; or the new birth 
is wholly the work of God in some miraculous man- 
ner; and then God is able to produce it in all, as 
well as in one, or any given number ; and if this 
change be absolutely necessary for man before he 
can be reconciled to God and become aw heir of 
glory and future happiness ; and if God be impar- 
tial to all men, and had rather they should be hap- 
py than miserable hereafter, according to his plain 
declarations in scripture, there can be no doubt but 
he will, in his own time, and by his own means, 
take care that such a change shall be produced in 
the hearts of all the children of men. And as he 
afterwards observes, the idea of any radical change 
of our nature is by no means admissible. Nature 
is the same before this new birth as it is afterwards ; 
and all the change necessary, or that is ever made, 
is effected by the rational powers and faculties of 
the mind or heart, by the instrumentality of impres- 
sions and information through the senses. 

The Jews considered the heathen as dead in sin, 
and when one of them become proselyted to the 
Jewish religion by passing through the ablutions 
and other ceremonies required ov the occasion, and 
particularly, forsaking the practices, habits, and 
idolatry of the nation he left, and adopting the laws 
and religious rites of the Jews, such persons were, 
in the language of the Jews, said to be born again, 
to be babes and little children, to have passed from 
death to life, to be regenerated, and to be born anew, 
&c. &c. All this is very well as figurative lan- 
guage, and it must be so understood. Now Jesus 
intending to teach Nicodemus the spirituality of the 
new religion he was about to introduce, or the de- 
gtaded condition to which the Mosaic had fallen, 
how could he do this more effectually than by adopt- 
ing such metaphorical language as the Jewish rulers 
themselves, of whom Nicodemus was a principal 
one, had been accustomed to use when they spake 
of the superiority of their religion to that of other 
nations; and by applying this superiority to his 
own, at the time when the individuals of those re- 
ligions renounced their old faith and practice, and 
became converts to the Jewish faith? At the time 
of this conversation the Jewish religion was corrupt- 
ed in practice and doctrine to such a degree as to 
become as much inferior in purity to what it was in 
its original state, as the original state was inferior to 
the religion Jesus taught ; thus by the language he 
adopted, he communicated all those comparative 
ideas to Nicodemus ; and in the most forcible man- 
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ner conveyed to his visiter, the necessity of a radi- 
cal reformation of life and manners of all those who 
would become his disciples. But Nicodemus’ mind 
was so crowded with the orthodox notions of his 
age, that it received and comprehended none of the 
ideas Jesus intended to convey to him. He was in 
the condition of the soundly orthodox of the present 
times ; the plainest, equally with the most figura- 
tive language, is certain to fail in bringing to their 
minds the ideas the inspired writers of the Scrip- 
tures meant to communicate. How can it be ex- 
pected to be otherwise, since the modern orthodox, 
perhaps to a greater degree than those of the days 
of Nicodemus, are indebted to creeds and formula- 
ries and traditions of old times for most of their 
ideas, notions, and dogmas ? 

These notions of miraculous conversions have a 
bad tendency on the human character. For the 
simple persuasion in a man’s mind, (and it is never 
pretended the fact can be proved by external evi- 
dence, as other facts ave proved,) that he is made 
the subject of God’s peculiar and sovereign Grace, 
while others are passed by unnoticed, tends to puff 
up and over-value one’s self, as naturaily as Royal 
and Imperial favour does those on whom the higher 
orders of nobility are most graciously bestowed and 
manifested by Garters, Ribbons, and Stars. The 
Jews were the proudest people on earth, and what 
could it spring from, but the notion, in which for 
ages they were educated, of their being the chosen 
people of Jehovah ? 'To such a height has this pride 
and vanity carried them, that a series of miracles or 
suffering has not been sufficient to reduce them tu 
the standard of common sense on religious subjects. 
And the observations of more than forty years, of 
the conduct and deportment of those who set them- 
selves up as Gou’s favourites in their regenerations 
and miraculous new births, have afforded me no 
grounds to question the general position. We see 
about as many instances of back-slidings among 
these new born gentry, as we do of sins among those 
called the world’s people. The mere impression of 
being born again, if we may judge from facts, is but 
a poor defence against natural passions and strong 
affections. It has seemed to me, from some pretty 
marked cases, that the devotion flowing from mi- 
raculous regenerations, especially in young converts, 
and in places where there are frequent revivals and 
little knowledge, is very nearly allied to another 
passion much less refined than love to God. But 
{ may be mistaken, and I would not be unchari- 
table. 

Religion consists in doing good actions to our fel- 
low-creatures, not to God—we can do nothing for 
him; he wants nothing of us for himself. Even 
the abstract love of God, if such a thing be possi- 
ble, if it does not promote kind feelings and bene- 
volent deeds to his creatures, would be less valuable 
in his sight, than sincere friendship and charitable 
deeds, without any knowledge at all of God. I must 
stay my pen: you will say Iam running wild! 
Well, be it so—I have said enough, if you conde- 





thinking a little more profoundly on the general 
subject of this letter, than people in general have 
been willing to do. 
With affection and friendship, Iam yours, &e. 

. GEORGE THACHER. 
Biddeford, February, 1820. 

—_j— 


LETTERS ON ELECTION, 


By Richard Wright of Glasgow, ( Scotland.) 
(Continued from page 77.) 
LETTER II. 
Dear Sir—In farther discussing the subject re- 
commended by your Brighton correspondent, there 
are two propositions which I shall endeavour to keep 
in view and substantiate ; they are the following : 
Ist, The most high God hath, of his sovereign 
will and pleasure, chosen a part of his creatures to 
stund in a peculiar relation to himself, and to enjoy 
peculiar blessings. 
2d, The great Jehovah, in electing a part of his 
creatures, had in view the happiness of all his 
creatures: the relation and blessings to which he 
elected his peculiar ones, were intended to open the 
way for his universal goodness to be fully displayed, 
and ultimately to bring about the happiness of the 
whole creation. 

la stating the doctrines of election and peculiar 
grace, it is not enough to prove that no injury is 
done to the whole by a part being chosen, and the 
special favours bestowed upon them ; it is necessary 
to show that the particular designs of God, and 
his special operations, are in perfect harmony with 
his universal good will, and his immutable desire 
of the happiness of all his works: this, and this 
only, can make such designs and operations ap- 
pear worthy of the God of love. We ought never 
to represent the benevolent Parent of the universe 
as a capricious or partial father, so fondly at- 
tached to one part of his great family, so entirely 
occupied with their concerns, as to forget the rest, 
and neglect their happiness; but rather as com- 
bining all his works together in one stupendous 
whole, and ever pursuing the good of the whole 
by all his operations in every part. 

The design of the present Letter is to illustrate 
and establish the above propositions, by consider- 
ing the Lord’s choice of Abram, and his promise 
tohim. As the reader goes on, he will discover 
my reasons for selecting the case of Abram, as the 
basis on which I mean to establish the doctrines of 
peculiar grace and universal goodness, to show 
their agreement and co-operation with each other. 

The choice of Abram, and the peculiar favour 
manifested to him, stand on record as the first in- 
stance, at least after the flood, of an individual 
man being selected by God to stand in a peculiar 
relation to himself, and enjoy the special manifest- 
ations of his grace. After the deluge, when Noah 
offered his sacrifice, Jehovah expressed his good 
will towards the whole human race indiscrimi- 
nately, which should descend from him. He 
entered into covenant with Noah and his seed, 





scend to read this letter, to punish you for not send- 
ing me the Lecture Sermon ; and to put you upon 
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This covenant has never since been abrogated, 
never disannulled by any peculiar manifestations of 
grace to, or covenant made with, either individuals 
or nations; but as God is in one mind, and all his 
works and ways make byt one complete system of 
divine wisdom and goodness, such peculiar mani- 
festations and covenants must be in pursuance of 
that good will which he had discovered prior to 
such manifestations and covenants, and the good 
will, before manifested, continues the same through 
all succeeding dispensations : of this God hath given 
us a faithful witness in the heavens, his bow in the 
cloud, a token of his everlasting covenant between 
him and all flesh. Under this view, God stands 
in a covenant relation to the whole world. Before 
the calling of Abram, we do not read that any one 
of the human race had a superior claim given him 
to the divine favour above another, on the ground 
of mere grace ; consequently, in beginning here, we 
begin where the subject first opens to our view. 

The Lord’s choice of Abram and the blessings 
promised to him, did not relate to his individual 
person merely, but extended to his posterity, both 
the natural and spiritual seed: to him and to his 
seed were the promises made, and related princi- 
pally to Christ, Gal. iti. 16. The Jews, notwith- 
Standing their fall, as touching the election, or 
God’s choice of them in their fathers, are still 
beloved for the fathers’ sakes, Rom. xi. 28. The 
blessing of Abraham comes upon the Gentiles, who 
believe through Jesus Christ, they too are his seed, 
and heirs according to the promise, Gal. iii. 14, 
29. The promise to Abram is laid in the Scrip- 
tures as a foundation-stone, on which all the 
succeeding dispensations of grace are brought for- 
ward and made to stand: whatever peculiarities 
existed under the Jewish, or now exist in the deal- 
ings of God with individuals under the present 
dispensation, if their existence be in pursuance of 
the promise made to Abram, ought to be consider- 
ed as existing for the same purposes, and de- 
signed to answer the same ends as Jehovah 
avowed when he first gave that promise. If there- 
fore we can prove that Abram’s being chosen of 
God, that all the Most High promised to do for 
and bestow upon him, was intended to make him 
a blessing to others, to make blessed, or happy, all 
the families of the earth through him, we shall in 
effect prove, that the election of the house of Israel, 
and of New Testament believers, all the peculiar 
blessings bestowed upon either the one or the other, 
must be intended to make those who are so chosen 
a blessing to others, and ultimately to terminate in 
the happiness of all mankind. 

Notwithstanding the exemplary punishment in- 
flicted upon the antediluvians, the wonderful pre- 
servation of Noah and his family, and the gracious 
covenant made with him and all flesh, it appears 
that his posterity soon degenerated from the know- 
ledge of the true God, and sunk into idolatry. Paul 
hath given us a most affecting deseription of the 
dreadful state of the Gentiles, and the alarming 
consequences of their not loving to retain God in 
their knowledge, Rom. i. In the days of Abram, 





idolatry, it seems, was making rapid strides ig 
Asia, even his family and kindred were infected 
with it, they served other gods, Josh. xxiv. ¢. 
The Sovereign of the universe, that the know. 
ledge of his name might not be utterly extirpated 
from among men, and that a way might be opened 
for his abundant mercy and grace to be manifested 
to, and enjoyed by his creatures, fixed his choice 
upon Abram, called him, by a special manifestation 
of his will, to leave his father’s house and his 
kindred, gave him a promise so extensive, that 
though it has been accomplishing ever since, it stij] 
reMains to have its full and ultimate accomplishment 
in the ages to come. Awful and affecting as the 
Apostle’s description referred to above may be, it 
is not easy to conceive how much more dreadful 
the state of mankind would have been, had not 
the God of grace interposed by the calling of 
Abram, and by the dispensations of his grace to 
him, and to his seed; through which the light of 
divine truth, and the means of salvation and 
everlasting happiness have, in successive periods, 
been afforded to the world. We can form no 
just estimate of the advantages resulting from the 
peculiar dispensations of divine grace to the cre- 
ation at large, unless we trace them to their final 
issue, and contemplate them as ultimately termi- 
nating in the Universal Restoration. Such a view 
of the subject completely obviates all the difficul- 
ties which have so long clogged the doctrines of 
election and peculiar grace, which, I think, cannot 
be obviated on any other ground, and answers the 
objections of deists to the scheme of divine revela- 
tion, as being narrow, partial, and unworthy of the 
Father of the universe. 

That Jehovah’s choice of Abram, his calling him, 
and the promise made to him, were peculiar and 
distinguishing favours, I think no man can deny, 
Gen. xii. 1,2, 3. Will any man attempt to deny 
the peculiarity of the Lord’s dealings with Abram, 
the distinguishing nature of the favour of God 
manifested to him? If any one be disposed to at- 
tempt such denial, let him inform us to what other 
person at that time Jehovah afforded such a revela- 
tion of himself as he did to Abram, on what other 
person he bestowed such favours as he bestowed 
on him. If the peculiarity of the divine manifest- 
ations afforded to, and favours bestowed upon, 
Abram be acknowledged, the doctrine of distin- 
guishing grace, or peculiar favour, is at once ad- 
mitted, and my first proposition established. Let 
us see if the second will not derive equal support 
from the above passages. 

God did not say, I will bless thee, merely for thy 
own emolument, that thou mayest be the exclusive 
recipient of my favours, and while I bless thee, I 
will curse the rest of mankind, make them a foil in 
the exhibition of creatures, that my curse upon 
them may make my blessing upon thee more con- 
spicuous, that the everlasting shades in which I 
place them, may make thy situation the more lumi- 
nous; but J will bless thee, and make thee a bless- 
ing ; as much as to say, every blessing I bestow 
upon thee shall be a benefit to others. Jehovah said, 
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Iwill rill make of thee a great nation, and J will bless 
thee, and make thy name great. The great nation re- 
ferred to was not to impoverish the world by their 
greatness, was not to be made great by a charter 
from heaven, confining the treasures of divine grace 
asa monopoly to them, was not for their aggran- 
dizement to exhaust the means of infinite love, so 
as to leave no divine favour for others to enjoy ; 
their name was not to be made great through ever- 
lasting clouds and darkness being made to rest upon 
the names of all others. Nothing like this is ex- 
pressed in the passage: all their blessings, all their 
greatness, God intended as means of their being 
made a blessing to others; and when they shall ar- 
rive at the highest pitch of their greatness, they will 
be a far greater blessing to the world than they 
have ever yet been, Rom. xi. Jehovah added, J will 
bless them that bless thee, and curse him that curseth 
thee, and in thee shall all families of the earth be 
blessed. Not that I will bless the one and curse the 
other, from a partial attachment, a doating fondness 
to thee; but the blessing and the curse are subordi- 
nate to the great end of blessing all families of the 
earth. 

That the latter part of the promise to Abram can 
never be fulfilled, until the universal restoration 
takes place, is to me evident. All families of the 
earth must comprehend all the inhabitants of the 
earth, then, and ever since. It is not said some in- 
dividuals of every family, but families collectively 
are spoken of, which includes all the branches of 
each family, however since multiplied, scattered, or 
extinct: and the whole collection of families is 
comprehended in the words. It is not said, may 
be blessed, shall have an opportunity of enjoying 
blessings, shall be blessed if they do this or that; 
the language is positive, without restrictions or 
limitations, shall be blessed. What is meant by the 
blessedness here promised, we shall not now par- 
ticularly inquire, but barely observe, that surely 
none will say that either endless misery, or total 
annihilation can be the thing spoken of, or that any 
person can be actually blessed any farther than he 
is made happy. That some of the families of the 
earth have been totally cut off in their sins, that 
part of all the families of the earth have died in 
the same state, nove can deny. If such lapsed crea- 
tures never be restored, how can the promise be 
established in its full extent ? 

Fearing I may have made this Letter already too 
long, I hasten to conclude, and will study greater 
brevity in my next.—I am, 

Dear Sir, 
Yours in sincerity and truth. 
(To be continued.) 
—f— 
REMARKS 
ON ALL THE TEXTS IN THE BIBLE WHERE THE 
expression, The Day of Judgment, occurs. 
BY WALTER BALFOUR. 
(Continued from p. 80.) 
Luke x. 12, 13, 14, is next in order. 


“ But I say 
unto you, that it shall be more tolerable in that day 
for Sodom than for that city. Wo unto thee, Cho- 


razin! Wo unto thee, Bethsaida! for if the mighty 
works had been done in Tyre and Sidon which 
have been done in you, they had a great while ago 
repented sitting in sackcloth and ashes. But it shall 
be more tolerable for Tyre and Sidon at the judg- 
ment than for you!” Let it be noticed on this pas- 


| sage, that though the Greek phrase is not en hemera 


kriseos, a day of judgment, as in the preceding texts, 
but en te krisei, at the judgment, yet all will allow, 
that the same judgment is referred to. Farther ; 
let it be noticed, that what is called “the day of 
judgment” in the preceding passages, and “the judg- 
ment,” verse 14 of this, is in verse 12 called “that 
day.” Now nothing can be more certain, than that 
the day of judgment which came on the Jews at the 
destruction of their city and temple, is expressly 
called “that day” in various passages of the New 
Testament. See, among others I might quote, the 
following: Matt. xxiv. 86; Luke xxi. 34; Matt. 
vii. 22, Again notice, that what is said in this pas- 
sage, was spoken by our Lord when he sent out the 
seventy disciples, and is similar to that spoken to 
the twelve in the texts already considered. It contains 
our Lord’s predictions, or declarations, concerning 
those cities which should reject them as the heralds 
of the kingdom of God. “It shall be more tolerable 
in that day for Sodom, and more tolerable for Tyre 
and Sidon at the judgment,” than for the cities which 
refused their message. I may add, that the sense 
our Lord attached to the words, “ it shall be more 
tolerable,” is explained, verse 13, in the same way 
as already noticed in the preceding passages, and 
need not be here repeated. Here, as there, our 
Lord was predicting that when a day of punishment 
came on those cities, which rejected the ministry of 
the seventy, it would.be more severe than the pun- 
ishment which came on Tyre, Sidon, and Sodom. 

Such then are all the passages in the four Gos- 
pels where this expression, (en hemera krigeos) the 
day of judgment, occurs. Before entering on the 
texts where it is found in the epistles, we shall sub- 
mit for consideration the following observations. 

ist. It occurs just five times, and the Greek ex- 
pression is uniformly the same, not the but a day of 
judgment. Few persons would have thought of a 
day of general judgment at the end of this world, if 
the indefinite instead of the definite article had been 
used in the English version. It has also been seen 
from the above texts, that the day of judgment, the 
judgment, and that day, all refer to one and the same 
thing. 

2d. It is easily seen from all the above texts that 
our Lord was the speaker, and that he addressed 
himself to Jews. Not only so, but all the above 
texts with their contexts and the circumstances con- 
nected with this expression, show that it had a par- 
ticular reference to a day of judgment or vengeance 
coming on that generation of the Jews. A day of 
judgment did come on them which exceeded God’s 
judgments on Tyre, Sidon, and Sodom, as is seen 
from Matt. 24th, Luke 21st, and Mark 13th, and is 
confirmed by Josephus their historian. 

$d. I do not find that the apostles in preaching to 





the Gentiles, speak as our Lord did of the day of 
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judgment. In preaching at Corinth, Athens, Ephe- 
sus, or any other Gentile city, we never find them 
say as our Lord did, that it should be more tolerable 
for Tyre, Sidon, or Sodom, than for them if they 
did not receive their message. No; nor do we find 
them in preaching to the multitude, or in speaking 
to individuals, give descriptions of, or warnings 
about a general judgment day at the end of time, as 
is common with preachers in our day. Does not 
this confirm the views which have been stated in the 
above passages ? 

4th. Neither do we find the apostles in their 
epistles to the churches among the Gentiles speak 
of the day of judgment as our Lord did in the pas- 
sages which have been considered. To whomsoever 
the epistles were addressed, Peter and John are the 
only writers who make mention of the day of judg- 
ment, as our Lord did. We shall presently see, 
that the passages in their epistles strongly confirm 
the views we have advanced about this day of judg- 
ment. 

2 Peter ii. 9, is the first. “ The Lord knoweth 
how to deliver the godly out of temptations, and to 
reserve the unjust unto the day of judgment to be 
punished. (Eis hemeran kriseos koladzomenous.) 
Here, as in the preceding texts, it is a day of judg- 
ment, and not the day of judgment. This is perhaps 
the most plausible passage in the Bible, in favour of 
a day of genera! judgment, and ought to be candid- 
ly considered. ‘Though we are chiefly concerned 
with the last part of the passage, yet to understand 
this, it is necessary to pay some attention to ‘the 
first. “The Lord knoweth how to deliver the godly 
out of temptations.”” What persons then had Peter 
in view by the term “ godly?” It is evident from 
verses 5, 8, that he had godly Noah and Lot in his 
eye, and also the godly persons to whom he was 
writing. Let us also ask what their temptations 
were to which he refers? The word temptation is 
often used for trial or putting a person to the test. 
Noah was put to the trial, he had great temptations 
among the antediluvians. The same was the cdse 
with Lot among the Sotlomites. See the context, 
and the history of those men in the book of Genesis. 
But it is declared here, “ The Lord knoweth how to 
deliver the godly out of temptations.” The Lord 
knew how to deliver Noah out of his temptations or 
trials, by the ark which saved him while the flood 
came in on the world of the ungodly. He also knew 
how to deliver Lot out of his temptations, by the 
angels whom he sent to Sodom; for this purpose, 
see the history of those events, and compare verses 
5, 6, 7, of the context. Peter brought the history 
of those persons to view for the purpose of encour- 
aging those to whom he wrote, under their trials. 
The Lord also knew how to deliver them as he had 
done righteous Noah and Lot. Let us now attend 
to the second part of this passage ; “ And to reserve 
the unjust unto the day of judgment to be pun- 
ished.” The term “unjust” here, is opposed to the 
word “godly” in the first. As by it godly Noah 
and Lot were referred to, so the unjust refers to the 
wicked antediluvians and Sodomites, from whom 
their trials or temptations arose. See the context, 





and the history above referred to. Peter also hag 

in view the unjust, from whom the persons were 
suffering to whom he was writing. The grand 

question then to be settled is, What day of judg. 
ment did Peter refer to, and to which he says the 

unjust were reserved to be punished ? The common 
opinion is, “a day of general judgment at the end of 
this world.” But in opposition to this view of the 
passage, let it be recollected, that the Greek phrase 
is not the but a day of judgment. Besides, the 
common usage of this expression, in the texts con- 

sidered above, is opposed to such an interpretation. 
Besides, it is contrary to the use of this phrase in 
the Seventy version, as noticed above, from Proy 

vi. 34. Peter heard our Lord make use of the ex- 
pression, the day of judgment, and applied it to the 
day of God’s vengeance coming on the Jewish na- 
tion. The presumption then is, that he used it in 
the same sense as the Saviour did, in all the pre- 
ceding passages. The proof lies with those who 
assert that Peter here meant a day of general judg- 
ment. But I shall proceed to show, from this text 
and its context, that Peter referred to the same pe- 
riod, and the same punishment, as our Lord did, 
by the expression “the day of judgment.” Let it 
be then observed, that a day of judgment or ven- 
geance, came on the antediluvians, when the flood 
took them all away. Also'on the Sodomites, when 
the Lord destroyed them with fire from heaven. 
The Lord knew how to reserve those unjust per- 
sons unto a day of judgment to be punished. But it 
may be asked, is this all the day of judgment Peter 
refers to? I answer no; for he had some design in 
introducing Noah and Lot as examples of God’s 
delivering the godly out of temptations; and he 
also had some design in saving, that the Lord knew 
how to preserve the unjust to a day of judgment to 
be punished as he did the antediluvians and Sodom- 
ites. What then was Peter’s design, in introducing 
this to the persons to whom he wrote this epistle ? 
To ascertain this, let it be noticed, 1st. That the 
persons to whoin Peter wrote, were enduring trials 
or temptations similar to those of Noah and Lot, 
whom he introduces in the context. The whole 
epistle shows this. He introduced this for the pur- 
pose of supporting their minds under these trials ; 
the Lord knew how to deliver those two righteous 
men out of their temptations, and he knew also how 
to deliver them out of theirs. 2d. As the Lord 
knew how to reserve the unjust, from whom Noah 
and Lot sufiered, to a day of judgment to be punist:- 
ed, so he also knew how to reserve the persons {rom 
whom they, as Christians, were suffering, to a day 
of judgment to be punished. The persons, from 
whom their temptations or trials came, were chiefly 
the unbelieving persecuting Jews, as the whole 
New Testament abundantly shows. The context 
of the passage confirms this, for Peter, after saying 
that the Lord knoweth how to reserve the unjust 
unto a day of judgment to be punished, immediately 
adds, “ Chiefly those that walk after the flesh in the 
lust of uncleanness, and despise government: pre- 
sumptuous are they, self-willed, they are not afraid 
to speak evil of dignities.” The apostle procee4s 
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to the end of the chapter, in giving an account of 
their wicked character and conduct, which all may 
examine. Now if Peter meant by the unjust, all 
wicked men in verse 9, as reserved to a day of gene- 
ral judgment, why say, verse 10, but “ chiefly them 
that walk after the flesh ?” &c. Why any chiefly in 
such a case? If we look at the preceding context, 
the character of the persons is thus described: They 
were to bring in damnable heresies, verse 1, and 
they were the many who should follow their perni- 
cious ways, verse 2. What day of judgment to those 
men, was then meant by Peter, verse 9? That he 
did net refer to a day of general judgment at the 
end of time, but to the day of God’s vengeance on 
the Jews, I shall attempt to prove from the follow- 
ing considerations: Ist. Peter speaks of this day of 
judgment as near. The persons spoken of in the 
context, were to bring upon themselves “ swift de- 
struction.” Their judgment lingered not, and their 
damnation slumbered not; see verses 1—4. But 
could this be true, if the day of judgment to them 
referred to the end of the material world? Two 
thousand years have nearly passed away already, 
and how long yet to the end of this world no man 
can certainly say. We ase aware, that many Chris- 
tian writers have admitted, that the apostles and first 
Christians thought that the day of judgment was to 
happen during their lifetime. This admission, has 
afforded Gibbon and other infidel writers, an un- 
answerable argument against Christianity. The 


fact proves, that they were mistaken, and if mistaken 


inthis very important article, what credit can be 
given to any thing which they have said. It in 
short destroys their whole testimony. But admit- 
ting that by the day of judgment, the day of God’s 
vengeance on the Jews was meant, this objection is 
entirely removed, the credit of the inspired writers 
is established, and Christianity is recommended to 
infidels as a revelation from Heaven. I consider it 
tobe some evidence, that my views of the day of 
judgment are correct, that they fully and fairly re- 
move this objection out of the way of infidels. This 
remark, applies to other passages in the New Tes- 
tament, against which the same objection has been 
urged, 

It will never do here, to say, that the day of man’s 
death is the day of judgment, and the commence- 
ment of his future punishment. No, for it is con- 
tended, that the day of judgment in this text, is to 
be at the end of this material system. If so, the text 
is express in declaring, that the unjust are reserved 
to this day to be punished. To suit the common 
belief, Peter ought to have said, “The unjust are 
punished until the day of judgment, and are to be 
more severely, yea, eternally punished after this.” 
Nothing can be plainer, than that the punishment 
here mentioned, commences at the day of judgment, 
whatever day that may be. 

(To be continued.) 
—>— 
FOR THE GOSPEL HERALD. 

I have recently read an Address, delivered by Dr. 
Griffin before the American Education Society in 
Boston, and propose, Mr. Editor, to present your 





readers with a few extracts {rom this singular docu- 
ment, interspersed with some desultory remarks. 
This is the identical Dr. Griffin, who, about a 
twelvemonth since, laboured to convince a numerous 
audience in this city, that 700,000 well educated 
ministers were requisite to save their fellow-men 
from an endless hell, by means of their missionary 
efforts, &c. But we will confine our observations to 
the address before us. 

“Here is a pious youth doomed by poverty to 
plod on in one of the mechanic arts. He sheds the 
gleam of a holy example ona small neighbourhood, 
but with a mind uncultivated he can do no more. 
Raise that youth by education to the sacred func- 
tions of the Gospel ministry, and besides exerting a 
wide and benign influence apon society for thirty 
years, he will be the means of converting many 
souls who but for him would have perished.” In- 
deed! It seems the learned Doctor imagines himself 
possessed of the gift of prophecy; but I am inform- 
ed in Scripture that the spirit of prophecy is the 
same as the testimony of Jesus, and as Dr. G. has 
testified nothing of Jesus in his pseudo-prophecy, 
he must be directed by some spirit different from 
that which is from the Father of lights. Besides, 


who told Dr. Griffin that the salvation of souls is 


predicated on the labours of a well educated minis- 
try ? Not the record God has given of his Son; for 
that declares “ salvation is of the Lord, that in the 
Lord shall all the seed of Israel be justified,” &c. 
&c. The Bible and Dr. G. are completely at issue 
on this point, and we are content to leave them so. 

If the following be not naked, stark-staring blas- 
phemy, we are at a loss for an example of that sin. 
“Let a man create a fund which shall constantly 
support one pious youth, and to what an amazing 
degree will his influence be felt on earth in a single 
century! Now cast your eyes forward a thousand 
ages. [a long throw this!) Let me come at that 
blessed group, that nation of happy spirits, who 
have been studying the ways by which God led them 
to glory, and looking down upon their wretched 
companions in hell; and stretching their eyes for- 
ward to ages of interminable and increasing bless- 
edness, ‘We have seen,’ say they, ‘that our escape 
from that infinite misery, and our arrival at this un- 
bounded good, are to be traced to the charity of the 
blessed man who founded that scholarship. There 
stands our benefactor, whom, next to God and the 
Redeemer, all our millions hail !’” 

“0,” exclaims Dr. Griffin, “I wish now I had 
the mines of Potosi.” I dare say you do, and it is 
pleasant to hear a little truth among so large a par- 
cel of falsehood. We will give you credit for your 
frankness, and admire you for your candour! Bet 
we must proceed with our extracts; hear him. 
“ Who that has wealth will miss the opportunity of 
rising up so near the throne of God?” If the as- 
piring Dr. G. will consult Isaiah xiv. 13—23, he wil! 
recognise a spirit kindred to his own. 

* What wonders,” continues he, “could United 
America accomplish. Reckoning our population 
only at ten millions, if every individual in the 
United States would give but a cent a year, it would 
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raise an annual fund of a hundred thousand dollars ; 
which assigning a hundred dollars a year to each 
beneficiary, would effectually aid a thousand youth 
in different stages of their education ; and allowing 
them to be kept at study full nine years, would pour 
upon the church [what church ?] more than a hun- 


. dred well educated ministers a year. Ascend some 


lofty mountain [what one?) and survey the wide 
wastes of our country ; see thousands and millions 
perishing for want of gospel ordinances; and then 
tell to listening angels that one cent a piece, annual- 
ly bestowed, would produce more than a hundred 
well educated ministers a year, and how would it 
sound in heaven?” O fie, how ridiculous! A deli- 
cate sample of Dr. Griffin’s benevolent affections, 
gentle reader, and we are done. “ Well, let them 
hug their pelf; let them bury themselves in their 
own little concerns, and renounce their part in Gud, 
and sink to hell with the wretched beings whom 
they refused to save; and we will do the more for 
their neglects.” « Z. 

Note—As an apology to our correspondent for 
the delay in publishing his communication, he is 
informed that it has been mislaid, &c. Ep. 

—=— 
A THEOLOGICAL WEATHERCOCK. 

The parson Z. Crossman, whose name the ortho- 
dox have trumpeted, has been famous for turning 
and twisting, as his whims have operated, in a man- 
ner almost unprecedented. The following account 
of his conversions we have from a witness who can 
prove the truth of all he testifies. 

1. About the age of eighteen years, Mr. C. pro- 
fessed his faith in Universalism. 

2. Mr. C. a few years afterward became a Cal- 
vinistic Baptist ; and was baptized by David Long, 
a Baptist preacher. 

3. Mr. C.’s next shape was that of a free will 
Baptist, or Arminian ; which doctrine he preached 
in Taunton, ( Mass.) 

4. Mr. C.’s next metamorphosis, was the being 
changed into one of the’ sect called Christians, re- 
nouncing the doctrines of the Trinity, total depravi- 
ty, endless misery, &c. and advocating the annihila- 
tion of the wicked. 

5. Mr. C., about the year 1819, faced about, and 
preached Universalism. 

6. Mr. C. in 1820, or 21, renounced his Unjver- 
salism, and again preached the doctrine of misery 
and wretchedness. 

7. About the year 1822, Mr. C. shifted his course 
once more, and professed to believe in the final 
salvation of all men, which doctrine he at that time 
preached. 

8. Mr. C.’s last metamorphosis, when his trans- 
formation was styled “ Conversion of a Universalist 
Minister,” happened in the year 1824. Whether 
he has undergone a change since, or what his next 
shape will be, we do not know. Had this gentle- 
man lived in Ovid’s time, he would have furnished 
that ingenious author with matter for another chap- 
ter. 





From the Christian Almanac, for 1826. 
THE SABBATH BREAKERS. 

A few years since, a gentleman residing in —_, 
established a Sabbath School in the suburbs of the 
city, which he regularly met every Sabbath morp. 
ing. As he walked out, he noticed, that he passed 
a house where he uniformly found a part of the 
family at work in the garden, raising vegetables for 
market. In one of his walks past the garden, he 
threw a Tract over the fence, on the sinfulness of 
violating the holy Sabbath. No one happened to 
be in the garden at that time, and the Tract lay un- 
perceived for some hours. But in the course of the 
day, a female of the family, walking through the 
garden, picked up the Tract, wondering how a re- 
ligious book could come there. On reading its 
title, and seeing the subject on which it treated, she 
superstitiously supposed it must have been sent 
there miraculously, to convict the family of the aw- 
ful guilt of breaking the Sabbath. What with the 
convictions of conscience awakened on reading the 
Tract, dnd what with more of superstition, the wo- 
man was first thrown into an agony, next into con- 
vulsions ; and that night. about twelve o’clock, in 
the most awful agony and forebodings of misery for 
a wicked life, she was stretched out a corpse! 

Note—The above infamous scrap, we presume to 
believe to be a lie. The author, and the abettors 
of it, deserve the keenest reproof ; and that public 
must be ripe for an inquisition, who can approve of 
such priestly trumpery. Ep 

—>_— 

FOR THE GOSPEL HERALD. 
MUNCHAUSEN OUTDONE BY THE NEW. 
YORK RELIGIOUS TRACT SOCIETY. 

On the return of my children last Sabbath from 
the Sunday School, one of them presented me with 
a book, which our orthodox folks had furnished to 
distribute to the scholars. On looking at the book, 
I found the title page to read “ Travellers’ Wonders, 
published by the New-York Religious Tract So- 
ciety, D..Fanshaw Printer.” At page fifth I read 
as follows: “In the South Seas there are large 
islands which are all made of coral; and coral is 
made by insects so small that they cannot be seen 
without a glass.” 

Quere, if a New-York Tract Society will tel! 
such stories as this, what shall we heai when the 
National Tract Society gets well into operation 
with their engine ? J.B. 

Hunter, Sept. 24th, 1825. 
—_ 

(> Our Br, Abner Kneeland, from Philadelphia, wi! 
to-morrow commence his labours in the Universalis: 
Church in Prince-street; service at the usual hours 
His engagement is for one year. 

—_—- 
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